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Explanation of The Book of Tawheed

Class Notes — Chapter 49
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Allah the Exalted says: “And if We give him a taste of mercy from Us, after some
adversity has touched him, he is sure to say: 'This is due to me’”. [Fussilat: 50]

(Showing ingratitude to Allah)

o Relevance of the chapter to the book: In this chapter, the author makes clear that if a person claims

they are deserving of Allah’s favours granted to them after being in distress, then they have
compromised the perfection of their tawheed.

e There is some overlap between this chapter and Chapter 41 (Recognising the favours of Allah then
denying them). The overlap depends on the interpretation of the ayaat and the hadith used as
evidence:

1. If a person attributes the favours to their effort and knowledge, then it is shirk in the
Ruboobiyya (Lordship) of Allah. This is as per Chapter 41. It can be major or minor shirk.

2. If a person, however, claims that they are deserving of the blessings and favours, then this
shows pride and contempt in the worship of Allah (‘uboodiya) where there should instead be
humility and submission. It can also be major or minor shirk.
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Allah the Exalted says: And if We give him a taste of mercy from Us, after some adversity has
touched him, he is sure to say: 'This is due to me, and | do not think that the Hour will be
established. But if | am brought back to my Lord, surely, there will be for me the best with Him'.

We will surely inform those who disbelieved about what they did, and We will surely make them
taste a severe punishment. [Fussilat: 50]
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Commenting on this ayah, Mujahid said: Man says: ‘This is the result of my effort and | deserve it.’
Also commenting on this ayah, Ibn Abbas said: This is because of what | have [of skills].
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Allah the Almighty said: This has been given to me only because of knowledge | possess.
[al-Qasas: 78]
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Commenting on this ayah Qatadah said: Because of his experience in earning. Others scholars said:

Because Allah knows that he deserves it. This is similar in meaning to Mujahid's statement:
Because of their high rank.

{3‘333?} — “Give him a taste of”. Referring to mankind in general, however a believer with true Iman can
never deny the Hereafter, which is why some scholars are of the opinion that it is referring to the
disbeliever specifically.

{Ga 3355} — “Mercy from us”. Wealth and health and other blessings. All of them are from Allah.

o~ ©

{43 &b U35 S} — “After some adversity has touched him”. They only experienced the mercy of Allah
after they were beset by some adversity, such as poverty and loss of children. A person is happier with
a blessing if it comes after hardship and they are more likely to enjoy it, like the one who enjoys food
after being very hungry.

{d RV ng.a-oJ}— “This is due to me”. He says this out of pride and showing ingratitude to Allah. According
to the interpretation of Mujahid, he will claim that he was deserving of the mercy from Allah because
he worked hard for it, whereas in the interpretation of lbn Abbas he will attribute the favour to his
knowledge and skill.

Sl b d ul d) Jl >3 ¢Ws} — “But if | am brought back to my Lord, surely, there will be for me
the best with Him”. This is a presumptlon they make, that if they are to be resurrected, then Allah will
give them better than they already have in this dunya. Essentially, they believe that Allah’s favour
upon them in this world necessitates His favour upon them in the Hereafter.

{‘593.9 pln J&} — “Because of knowledge | possess”. According to the interpretation of Qatadah, the
knowledge possessed returns to the person. That is, the favour is because of their knowledge in
trading and earning. They have attributed the favours of Allah to the cause (sabab) making it shirk.

According to the interpretation of Mujahid and other scholars, the knowledge returns to Allah. That
is, they believe that they were given the blessing because they know that Allah knows that they are
deserving of it. This shows pride and contempt in the worship of Allah.

General meaning of the ayaat: In these ayaat Allah informs us that when He blesses mankind with
health, well-being and wealth, after having been afflicted with sickness, poverty or loss, they do not
show thankfulness to Allah, but instead show ingratitude and boast that it is their right upon Allah to
receive those blessings.

Allah makes clear that the reason for this is their doubt in the reality of the Day of Judgement and all
that it entails. In their ignorance, they exceed even this, for they believe that should it prove that the
Hereafter is a reality, they will continue to be deserving of greater blessings with their Lord, despite
their ingratitude.

Then Allah warns them, that they will be shown their deeds and they will be held to account for them
on that Day, and they will receive a terrible punishment.

Relevance of the ayaat to the chapter: The ayaat prove that attributing blessing to other than Allah,
or claiming that they are deserving of these blessings is disbelief because to do so is to set up partners
with Allah in his Lordship and constitutes a deficiency in His Worship. If they firmly believe that the
blessing is from their skill and intelligence, then this is major kufr. If, however, they believe that their
skill and intelligence was the cause, and that ultimately Allah was the provider of the blessing, then
this is minor kufr.
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Abu Huraira narrated that he heard the Prophet % saying: Allah willed to test three men from the
Children of Israeli (Israelites) who were a leper, a blind man and a bald-headed man. So, he sent
them an angel who came to the leper and said: 'What thing do you like most?' He replied: 'Good
colour and good skin, for the people have a strong aversion towards me.' The angel touched him
and his illness was cured, and he was given a good colour and beautiful skin. The angel asked him:
'What kind of property do you like best?' He replied: 'Camels or cows' (Ishaq, the narrator was
unsure). So, he the leper was given a pregnant she-camel, and the angel said to him: 'May Allah
bless you in it.’

The angel then went to the bald-headed man and said: 'What thing do you like most?' He said: 'l
like good hair and wish to be cured of this disease, for the people have a strong aversion towards
me.' The angel touched him and his illness was cured, and he was given good hair. The angel asked
him: 'What kind of property do you like best?' He replied: 'Cows or camels.' The angel gave him a
pregnant cow and said: 'May Allah bless you in it.’
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The angel went to the blind man and asked: 'What thing do you like best?' He said: 'l like that
Allah may restore my eyesight to me so that | may see the people.’' The angel touched his eyes and
Allah gave him back his eyesight. The angel asked him: 'What kind of property do you like best?'
He replied: 'Sheep.’ So he gave him a pregnant sheep. Afterwards, all the three pregnant animals
gave birth to young ones, and multiplied and brought forth so much that one of the (three) men
had a herd of camels filling a valley, and one had a herd of cows filling a valley, and one had a
flock of sheep filling a valley.

Then the angel, disguised in the shape and appearance of a leper, went to the leper and said: 'l am
a poor man, who has lost all means of livelihood while on a journey. So, none will satisfy my need
except Allah and then you. In the Name of Him Who has given you such nice colour and beautiful
skin, and so much property, | ask you to give me a camel so that | may reach my destination’. The

man replied: 'l have many obligations so | cannot give you.' The angel said: 'l think | know you.
Were you not a leper to whom the people had a strong aversion towards? Weren't you a poor
man, and then Allah gave you all this property.' He replied: 'l got this property through inheritance
from my forefathers.' The angel said: 'If you are telling a lie, then may Allah make you as you were
before.'

Then the angel, disguised in the shape and appearance of a bald man, went to the bald man and
said to him the same as he told the first one, and he too answered the same as the first one did.
The angel said: 'If you are telling a lie, then let Allah make you as you were before.'

The angel, disguised in the shape of a blind man, went to the blind man and said: 'l am a poor man
and a traveller whose means of livelihood have been exhausted while on a journey. | have nobody
to help me except Allah, and after Him, yourself. | ask you in the Name of Him Who has given you
back your eyesight to give me a sheep, so that with it, | may complete my journey'. The man said:
‘No doubt, | was blind and Allah gave me back my eyesight, so take anything you wish from my
property. By Allah, | will not stop you from taking anything you need of my property which you
may take for Allah's sake.' The angel replied: 'Keep your property. You three men have been
tested, and Allah is pleased with you and is angry with your two companions.' [Bukhari, Muslim]

General meaning of the hadith: The Prophet £ relates the story of three men from Banu Isra’eel.
Each of them was afflicted with a deformity and suffered poverty. Allah wished to test them so He
sent down an angel who cured them of their deformities and gave them wealth in livestock.

Later the angel came back to them and asked each of them for material help, assuming in each case,
the form of the man before being healed, and reminded each of them of Allah’s mercy when they
were in need, whereupon their real character was exposed.

As for the blind man, he recognised the divine favours bestowed upon him and attributed them to
Allah, thus preserving Allah’s right in return for His favours. Allah was rightfully pleased with Him. As
for the other two men, they were ungrateful to Allah for His favours and rejected His blessings and
thus deserved His anger.

Relevance of the hadith to the chapter: That Allah was angry at the ingratitude of the leper and the
bald man. They did not acknowledge Allah’s favour upon them, rather they believed that they were
deserving of the inheritance. The anger of Allah could be because of minor kufr or because of major
kufr.

Important issues of the Chapter

1. The explanation of the ayah in Surat Fussilat (41: 50). As explained above.
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2. The meaning of: ‘He is sure to say: This is due to me’. The correct meaning is that they say it
believing that they are deserving of it.

3. The meaning of: ‘This has been given to me only because of knowledge | possess’ (28:78). As
explained above. The knowledge mentioned in the ayah either returns to the person, or it
returns to Allah.

4. The great lessons hidden in the wonderful story quoted. From these lessons is to be thankful to
Allah in both the times of ease and in the times of hardship, and to be wary of believing that you
are deserving of any of Allah’s blessings.
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